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n the rush of our daily lives, in the midst of the turmoil

and the seemingly endless conflicts around us, we need

periods of purposeful reflection. At times, that reflection
will lead us to confront the eternal existential questions: Who
are we? Where are we going? What are our basic values and
purposes? What are our ultimate goals? What are our most
important daily interests and responsibilities? What are the real
guidelines, spoken or unspoken, by which we live?

This is true for institutions, associations, communities —

even corporate businesses :md Quaker meetings. Individually
and collectively, at times, wenn&dmnmkcapmbmgevalu—
ation of our work, our lifestyle and our human relationships
and question how they reflect, how they relate to, or do not
relate to, our professed beliefs and assumptions. Clearly, we
hope that our core beliefs do shape our patterns of behavior
and do define and energize our involvement in the programs
of social action to which we give our energies and support. We
may not fully agree, but we remember that classic pronounce-
ment: “The unexamined life is not worth living.”

Self examination at a very deep level need not be morbid
or escapist or narcissistic. To question what we do or say or
think or believe about even the most important things in our
lives is not to deny or repudiate our inner selves or our shared
commirments. As human beings, we know that we constantly
fall short of our potential — and of our own self-expectations.
We regretthings we have done and things we have left undone.
We have all sinned and fallen short of the glory of God, as
Scripture taught us long ago. But knowing and accepting these
realities, we are not to submerge ourselves in self-flagellating
guilt, or escapist excuses or defeatist apologies.

Instead, we should see ourselves challenged to re-examine
our attitudes, our behavior, our work habits — and to ask
ourselves about how deeply we understand and are commit-
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ted to the ideals and beliefs we profess. Perhaps, even, we
may find ourselves led to re-examine, in the light of changing
circumstances, how we define and how we may best carry out
our core beliefs. Most importantly, we are called to search for
new and better ways, strategies, processes and procedures by
which to work more effectively toward achieving the hlghest
purposes that inspire us.

It is with this background of questioning reflections, that
I approach our topic, “Renewing the Quaker Testimony on
Peace,”

Let me begin by confessing that I have a certain amount
of discomfort in using the term “Quaker Testimony on Peace.”
1 also am not totally comfortable categorizing Friends, Men-
nonites and the Church of the Brethren as “the historic peace
churches.”

To be sure, I share what we might, I suppose, call our
humble Quakerly pride in the record of our community's
long history of opposition to war. We are still inspired by the
example of George Fox and other early Friends who refused
to participate in or bless any side in the violent conflicts that
raged in Britain in the mid-17th century.

Yet over the centuries other religious communities have
taken up the cause of peace and the struggle against war. I
have been impressed in recent years at how vigorously and
devotedly certain significant segments of the Roman Catholic
Church have come to the forefront of the peace movement.
One of the most committed pacifists I have ever met is an
American member of the Russian Orthodox Church.

We are joined, I think we must say, in a broad ecumenical
Witness for Peace.

The doctrine of nonviolent resistance to war and to other
manifestations of hatred, oppression and violence, has been
taken up by both evangelical and mainstream Christians, by







